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LETTER FROM THE PRIEST
AUTUMN 2013

Dear Members and Friends of our Parish of St. John the Baptist,

The present Forerunner covers the three months of October, November and
December. This is the period of the Gospel of St. Luke, because in the Orthodox Lectionary
the Gospel of St. Luke is the basis for the Gospel lessons for almost every day throughout
this period. A look at the Church Calendar indicates that the 4 Sundays of October are
specified as the third, fourth, sixth and seventh of St. Luke, while out of the 31 days of
October 27 of them take their Gospel Lesson from St. Luke’s Gospel. The Month of
November also has 4 Sundays and they are known as the fifth, eighth, nineth and
thirteenth of St. Luke. Here too, out of the 30 days of November 23 of them take their
Gospel Lesson from the Gospel of St. Luke. Finally, the month of December has 5 Sundays
and the first three of them are specified as the fourtheenth, tenth and eleventh of St. Luke,
the last two being associated with the Great Feast of Christmas and are known as the
Sunday before and the Sunday after Christmas. December also has 31 days and 12 of them
take their Lessons from the Gospel of St. Luke, 11 of them from Mark’s Gospel, 7 of them
from Matthew’s Gospel and 1 from the Gospel of John.

This period is also known as the period of preparation for celebration of the Great
Feast of Christmas, because it is marked by: a) the Feast of the Entry (Elo6dela) of the
Theotokos, which falls on November 21, but also includes Nov. 20 as the Forefeast
(Mpoegoptia) and Nov. 22-25 as the Afterfeast (MeBeodptia); b) the 40-days period of fasting
in preparation for Christmas which begins on the 15" of November and ends on Christmas;
and c) the actual celebration of Christmas on December 25, which includes Dec. 20-24 as
the Forefeast and Dec. 26-31 as the Afterfeast. We should note here firstly the Christmas
Eve (Mapapovn), Dec. 24, which is marked by exceptional Services, the Great Hours, which
are also called Royal Hours because in Byzantine times they were attended by the Emperor
and his Court and which are followed by Great Vespers and the Liturgy of St. Basil the
Great. Secondly, we should note the special Day of Dec. 26, known as the Synaxis of the
Theotokos, when we honor Her who is the most important person after the Lord in the
Feast of Christmas.

Since Christmas marks the beginning of our Lord’s economy for our salvation, |
chose as special reading for this period the first three chapters of a book, for the three
months of October, November and December, that has become a classic Companion to
Orthodoxy. This is the E@ddiov OpUobdoéiag of the ever-memorable Fr. Antonios
Alevizopoulos. My intention is to continue with the subsequent chapters, which cover the
most important aspects of the Orthodox Faith and Tradition. | urge the Readers of the
Forerunner to use these chapters as a Catechism for themselves and for their families. May
we all come closer to Him this Christmastide.

Fr. George Dion. Dragas



EDOAIO OPOOAO=IAZ

Baotkn Aoypoatiki AtdackaAio

NpwtonpeoButépou Aviwviou I. AAeBilomoulov 66, 6¢
Awaokeun n. Flewpyiov Alov. Apaya, 60

KEDAAAIO 1.

H cwtipla AARBsLa

1. HaAnBewa eivar tpocwmno

Otav o MAdtog pwtnoe Tov XpLoto av Atav BaolAldg, o Kuplog tou amnavtnoe: «1” auto
yevwndnka kat yt’ auto npda otov KOOUO, yla Vo LapTupnow yia thv aAndeia. Kade avipwnog
Tou oxeTileTal Ue TNV aAnVeta akoUeL TN ewvh pou» (lwav. 18:37).

Tote o MAATOG pWTNOE:
«Tt elvat aAnBeia» (lwav. 18:38);

Me tnv dpaon Opuwe auth dev t€Onke to Bpa opBa. H aAnBesla dev eival mpayua, 1
Kamola apnpnUévn €vvola, WOTE VA UMOPOULE VO PWTAUE «TL givat aAndeta». H aAnBela dev
elval kAT, aAAG kamolog. Aev ival mpayua, aAAd mpdowmo, Kal yU' autd To Adyo MpEMEL va
PWTAE «ITOLOC Elval n aAnVeia».

Tnv amavtnon oto EpWINUA auTo TV £6woe 0 XpLoTtocg oToug pabntég Tou. Toug elme OtL
petaBaivel otov Matépa Tou kat Ba emaveéAOn va Toug mapaAdBel, yla va Toug o8rynoet ekel,
woTte va eival mAéov 6AoL pall Tou. «vwplilete mou mnyaivw», TOUG AEYEL, «Kal yVwpPIleTe Kal
v 060» (lwav. 14:3-4).

Tote Tou AéeL 0 OwHAG:
«Kupte, bev yvwpilouue mou mnyaivels Ko mwe UITopoUUE va yvwpilouue tnv 0d0;»
AégL o’ auTov o Inoouc:

«Eyw eipat n 060c¢ kat n aAnBeia kat n {wn, kaveic dev Epxetal mpoc tov lMNatépa mopa
UEow euovu. Eav ue yvwplioete, Ba yvwpioete kat tov Matépa pou. Amo twpa OUwWC TOV
YVWPILeTE KoL TOV EXETE SE».

NégL o’ autov o Oilutmnog:
«Kupte, beiée pac tov MNMatépa kot aUTO UAC APKED».
AégL o’ auTov o Inoouc:

«Tooov xpovo eiuat pali oag kat Sev ue yvwptoeg, Qidutne; Ekeivoc o omoiog e Exet S&l,
€lbe kat tov Matépa- kat nwg Ag, Seie pac tov Matépa» (lwav. 14:5-9- kat EBp, 10:19-20);
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Ta avwtépw AdyLa anodelkviouv OTL 0 XpLoTog, OTav (AoUaoE yla Tnv aAnBeLa n yla tov
Sdpopo mou odnyet mpog tov MNatépa, o omoiog sivat n Lwr, evoolos to 8o mpayua: Eyw
elpat n aAnBela, eyw n 060¢, eyw n Lwn, kat 6motog pe yvwpilet, yvwpilel tov Matépa.

‘Qote Aoumodv, n ainBela dev ival katL T, aAAd kamolog. Eival to mpdowmo tou Kupiou
oG Inoou Xplotou, SnAadn, n copkwpeévn aAnbeswa, o évoapkog Aoyog (lwav. 1:14), tov
omoilov MPEMEL va YVwpLloou e pokeLévou va €xoupe {wn (A’ lwav. 5,13 kat lwav. 6,47).

O Xplotog sivat n aAnbsia. Movov ekelvog pmopet va odnyrnoeL Tov avBpwro oTtov
oupavio Matépa Kal va ToV KATAoTHoEL LETOXO TG {wnG Tou OeoU (lwav. 14:6. 17:2-3, AouKAg
10:22): «H xapic kat n aAnBeia nAGav puéow tou Inoou Xptotou» (lwav. 1:17).

Opwce, avth tnv alnBsta dev pmopovioav va tv «Bactéouv» pe TIg SIKEC TOUG SUVAUELG
oL paBntég Tou Xplotou. M’ autd kat o Kuplog toug eime otL Ba €otele to «[lvevua tng
aAnVeiacg», ywa va Toug odnynoetL os 0An tnv aAnbesla. Ekeivo «Ba mapet amd o,tL ivat 6iko
uou ko Sa oag to avayyeidet» (lwav. 16:12 k.€.).

Ao ta Adyla autd tou XpLotol PBAEmoupe OtTL n yvwon tou Oeol kot n Besoloyia
gekvolv amo To yeyovog tng amokdaAluvyng Tou, To omoio oAokAnpwOnke oto MPOCWNO TOU
XpLotou «otic Eoxatec auteég nueEpes» (ERp. 1:1), AAAG Kal amo To yeyovog TNG mMapouciog Tou
Ayiou Mvelbpatog Tou to GaAVEPWVEL OTNV KapSLd Tou avBpwrou.

Ot ArtooToAOL NTaV TTAVTO KOVTA 0TO XPLoTO. AKOUuyav CUVEXWG To Knpuyuata Tou, Kot
€BAemav ta Bavpatd tou. Htav opwg aduvato yU autolg va yvwpioouv Tnv aAnBela pe Tig
SLKEG TOUG LKAVOTNTEG.

Otav pia aAAnv popd pwtnoe o XpLotog Toug padntég Tou va Tou oUV olog Vopilouy
OTL elvay, Kat o MNETpog Tou amavinoe, otL sivat “O Yiog tou Osou tou {wvtog,” o Kuplog Ttou
elne ekelva ta yvwotd Adyta: Oti, dnAadn, o Nétpog Sev 06nynOnke otnv aAnBela autr YE TIg
SKég Tou avBpwmiveg duvatotnteg, aAAd OTL 0 (6lo¢ 0 Bedg Tou TNV amokdAuye (Matb.
16:17).

2. To napadstypa tov lwp

'vwpiloupe Aol tnv wotopia tou lwp. Mpoomabouoe pe Tn oulTNON KAl LE TO AOYLKO val
elodVoel ota puotrnpla Tou Oeol, aAd Xwplg kaveéva amotéleopa. Otav Opwc o (5log 0 Oeog
Tou amokaAUdOnke, tote KatdAafe OTL ATav aduvato va EMITUXEL MOVOG TOU €KELVO TOU
noBovos, kat alcBavonke Babutatn ocuvtplpr). « MExpL oTLyunc, dkouya yLo SEva UOVO UE TO
auTla Uou», AéeL otov Q0. «Twpa, Ouw, S eiba ue to uatia pou. . AUTO KATAKPLVX TOV
EQUTO UoU, EAclwoa amo ouviplBr, atoGavoual, mpayuatt, Ot eipot ywuo kot otayxtn» (lwp
42:5-6).

Exeivo, Aoumodv, mou €xeL onpaocia Sev lval To TL Aé€L Kavelg yla To €0, aAAd To €Av
avalntael Kaveic To Oeod pe Taneivwon Kat kabapr kapdid. Onwg to B£teL o ay. Mpnyoplog o
@eo)byog: «Eival ueyado mpayua vo UIAGEL KaVE(G yia To Ogo, aAda gival akoun UeyaAutepo
gav kadapilel KAVEIC TOV EQUTOV TOU yLa TO O0».

3. H anokaAuvyn otov Mwuon

Einape ot dev unopel o avBpwmnog va Bpel pévog Tou to O€d, Kal OTL Elval avaykn o
1610¢ 0 Oe0d¢ va amokaAupBel otnv Kapdld Tou avBpwrou.
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Me mOLOV OHWG TPOTIO ANMOKAAUTITETOL 0 O£0C otov AvBpwro; AUTO UIMOPOUUE va TO
napokoAouBrjcoupe oto napadelypa tov Mwuaon.

«KatéBa kat piAnoe évrova oto Aao va efayviodouv onuepa Kol auplo», eime o Oeog
otov Mwuor|. «Na mAUvouv ta poUxa TouG Kot va givat ETOLUOL TNV TPITN NUEPQ, YLATL TNV TPITN
nuépa Yo kateBei o Kuptlog ato opocg Ziva evwriov 0Aou tou Aaou» (EE. 19:10-11).

Y& Ao onpeio AapBavel o Mwuor g oo Tov Oeo TNV evtoAn va mapaldpetl Tov Aapwy,
tov NadapB, tov ABoud kal eBdounvta nmpeofutepoug Kot va avePBel oto 6pog, adou dwaoel
oto Aad TNV evtoAn va nmapapeivn otoug npomnodeg (EE. 24:1-2).

Tote o Mwuong, cupdwva e TNV EVIOAN Tou OegoU, mpoodépel Buaia, pavtilel To Aao
LE To atlpa tng Buoiag, kat émetta, aveBaivel oto 0pog pall e TO MPOCWTA TIOU €iXe oploeL o
@ed¢. Emavw oto 0pog Sev £idav oL cuvodol Tou Mwuor] to 006, al\d ldav «Tov TOrTo dmou
ortadnke o Oeoc tou lopanA». Kal o TOmog autog Gpalvotav «oav va NToV KATHOKEUAOTUEVOC
arno nAivioug oamnpeipou kot gixe v Stavyela kat tnv Aauyn tou kadapou oupavou» (EE.
24:10).

‘EAaBe totE 0 Mwuong TtV ££€1G evtoAn amnod tov Oed: «AveéBa mpoc eUEVA OTNV KOpUPN
TOU 0pou¢ Kal Ueive gkel. Oa oou dwow Ti¢c Atdivec MAAKEG UE TOV VOUO KAl TIC EVTOAEG TIC
omnoliec eypaa yi’ autoug oav vouoBeoia» (EE. 24:12).

Tote mapaAafe o Mwuong tov Incou tou Naun Kat avéBnkav oto PnAdtepo PEPOC TOU
OPOUC, TIOU NTAV OKETIOOUEVO amo yvodo, dnA. okotelvo cuvedo (EE. 24:13-15).

«Kat katéBnke n 66éa tou OcoU 0TO OPOC ZIva, TO OMOIO MOPEUEIVE OKETTOICUEVO UE TO
yvoo erti €L nuépec. Tnv €Bdoun nuépa, kaAeoe o Kuptoc tov Mwuaon uéoa amo to yvogo. To
giboc tn¢ d6éac tou Kupiou ntav ocav @wtid mov eEMeUne PAOYEC mavw OTN KOPUPH TOU
0poug, kat ntav opato otouc lopanlitec. O Mwuor¢ el.onA¥e uéoa oto yvowo, avéBnke oto
0pog, Kal EUELVE kel oapavta nuepovukto» (EE. 24:16-18).

«... Kot eytvav Bpovtég kal aoTparmeg KAl VEQOC OKOTELVO EMTAVW OTO 0POC ZLVd... TTOU
ntav oAGkAnpo yeudto kanvoug, ylati oav ewrtid gixe kataBei o Oeog enavw tou. AvéBatve o
Kamvoc Onmw¢ o Kamvog omo kauivn aocBéotou.. O Mwuon¢ pwtoUose kot o Ogo¢ ToU
artokpLvotayv e ewvi...» (E€. 19:16-19, kat Asut. 4:11-12, 5:22).

O Oe0¢, Aoutdv, BplokeTal «UETa OTOV YVOPOo», HEOA OE OKOTEWVO vEdog (B' MapaA. 6:1,
ko let. 10:4). «Ekeivoc katéotnoe aélo tov Mwuarn va akoUoel Tt ewvh Tou. Tov glonyaye
OTOV YVOQO KOl TOU ESWOE MPOOWITO TPOG NMPOOWITO TIG EVTOAES Tou, To vOuo tn¢ {wn¢ KAt tng
gopiag» (2od. Zelp. 45:5).

4. H eKktikdtnTa TOV OLVOpWrou

Méoa, Aountdv, oto oKoTewO VEPOC, ekel mou dev Itav duvatov ywo tov Mwuon va
SLoKpLVEL TUMOTE e TA CWHOTLKA TOU PATLA KoL TIG SUVOTOTNTEG TOU W avBPWIoU, TOU HIAAEL
KOlL TOU amOKOAUTITETOL O O€0G.

Me tov TpOmo autd unodpece o Mwuong va evvonoel, otL n davépwon tng §6¢ag Tou
@eoU 6ev nAtav amotéAecua mpoomadelag Siavontikng, oAAG €pyo OeoU, KAPMOC TNG
napouaiag tou Aylou MNvedpartog péoa otn Sikr Tou Kapdia.
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Mo va WAnon o Oed¢ otoug lopanAiteg, énpene va kabBaplobolv kat va g¢ayvicBouv
eowteplkd. Kat n Bela amokdAudn ATav avaAoyn HE TNV €0WTEPLKN AUTH KaBapoTnta TOU
KaBevoc.

O moAUC Aadg, Tou TOoeG GOPEC TAAAVIEUOTOV OTNV QAT TOU TPog Tov Oed Kal otnv
KaBapotnta TNG KapSLAG TOU, TPOXWPNOE HOVOV UEXPL TOUG TPOmodeg Tou Opouc. Etal,
uropovoe va BAEneL T §0&a Tou @0l amod pakpld cav pAdya otnv Kopudn Tou OPOUC.

Ot ouvobol Tou Mwuor aveBaivouv pall Tou eMAvw o0To O0pog Kol BAEMOUV «TOV TOTOV
omnou otadnke o Oog».

O Inoouc¢ Tou Naun avEPXETAL AKOUN TIEPLOCOTEPO. TEALKA OUWG, 0 OedG KAAEL LOVO ToV
Mwuor va elo€AOn oto yvodo, oto PnAotepo onpeio tou 6poug Kal va PEivn eKel capavta
HEPOVUYTA, Yila vo AaBel oAOKANpN TV amokaAuyn tou Oeou.

I



KEQAAAIO 2
H yvwon tg AARBeLag

1. Aldaktol Osov

Ano o6oa eAéxBnoav €ywve ¢davepo, OTL Otov HAAUE yla TV yvwon tou Oegol, dev
EVVOOUUE AOYLKA KaTtavonorn, oAAAd TMPOCWTIKI cuvavtnon He tov Q6. Otav o avBpwrog
500el oAokAnpwTtikad oto Oed kal mobrostL va Tov ouvavtnoel e Aaxtapa otn Puxn Tou, TOTE,
adoU TeEpAOEL HECA OO TO OKOTELVO VEPOC TNG AyVWolag, EpXETaL 0 18Log 0 Oedg 6’ auToy, Kal
KAVEL TA TTAVTA yUPW TOU GWTELVA, KOL TOU OMOKOAUTITETOL. «AUTOC armokaAumtel ta Badela
KoL T Qrmokpu@a. AUTOG YVwplilel 0oa KXAUMTEL TO OKOTASL KOl UTOC EXEL TO PWC», AEEL O
npodnNTng AavinA (2:22). Mpémnel, OpwWG, 0 AVOPWTIOG VO TIELVAOEL KoL va SLPACEL TTPAYUATIKA
yla tov €0 (WaA. 41:3. lepep. 38:25).

'Onolog, OUWC, AMOKTNOEL TNV YEUON TNG tapouaiag Tou Otiov pwtog, Ba atcBavOel tnv
aduvapla Tou Kol TNV HeyaAn avafldtnta tou kat Ba avadwvnoel toug AOyoug TNng
QUAPTWARG yuvaikag:

«Kupte, n ev moAdaic auaptialc mepimecovoa yuvr, tTnv onv atoBouevn Oeotnta...»

'OAot oL matépeg TG EkkAnoilog cupdwvolv oto onpeiov auto Kat StaknpuTtouv OTL n
yvwon tou OgoU eival Beio Swpo Kal OxL amotéAeoa avBpwrvng mpoondbeLag.

Kaveig ev pmopel va yvwploel tov Oegd, av Sev yivel «SLSakTO¢ OgouU». «AgV UNTAPYXEL
aAdo pgoo yla va yvwpioouue tov Oed amod tou vo {NooUUE o€ Kolvwvia uali Tou», AégL o
aylog pnyoploc o Osoldyog. Emiong, o ayloc Neihog o Aokntig diddokel: «FeoAdyoc eival
QUTOC TTOU MPooeUxeaal aAntva, kot autoc rmou rpoosuxetal aAndva eivat GeoAoyoc» (Mepi
TTPOCEUXAC, 61).

2. OLtpomoBEoelg Tng Osoyvwoiag

O Oebg 6ev QMOKAAUTTETAL OTOV AVOPWIO TOU TOV avalntdeL UE TN AOYLKA TOU.
ATOKOAUTITETAL O €KElvOV TOU Ba Tov ayamnoel: «Eav Kaveic ayarmasl tov Ogd, o Oeo¢ Tov
yvwpilet» (A’ Kop. 8:3). Ekeivog mou Ba ayamnoesl pe tnv Kapdld Tou tov Ood, Ba akovon tnv
dwvrp Tou va tov KaAel va e0éABel oto okotewd védog kal va aveBel oto 6pog¢ Ing
arnokdaAuvng Tou.

Ouwg, 0 AvBpwIog, yla v cUVAVTNOEL Tov O€0, MPEMeL va €xeL Taneivwon (Math, 5:3,
18:3, A’ Métp. 5:5) kaL akoun, va €xeL kabBapotnta otnv kapdid tou (WaA. 33:19). «Makaptot
ot kadapol ™ kapdia otL autol Tov Oeov oYovtar», AésL o Kuplog (Mat. 5:8).

OAa 6pwg autd dev apkouv yla va AdBel o avBpwmog tn Bela amokaAuvyn. Mpémet
QKON va akoAouBroet kat tnv Stdayr tou XpLotol. «Omoto¢ mapaBaivel kat SV UEVEL TTLOTOG
otn 8tdaxn tou Xplotou Sev Exel To Oco uéoa tou». AvtiBeta, «EKE(VOC TOU UEVEL TLOTOC OTN
Stbaxn tou Xplotou, autog Exel kat tov Matépa kat tov Y0 uéoa tou» (B’ lwav. 9). Emiong,
«EKEI(VOC TTOU MPATTEL TO KAAO €ival Tou OE0U, EVW EKEIVOC TTOU MTPATTEL TO KakO, Sev Exel Sei
Tov Ogo» (I lwav. 11).
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Eav kaveig dev eival avBpwmog aydmnng, eav dev €xeL Tameivwon, edv dev e€ayvioesl Tov
€QUTOV TOU Kal Sev Tnpel TV ddaxn tou Xplotou, dev pmopel va eival mpaypatikog 6goAoyog,
dnAadr, avBpwrog mou va £xeL yvwpLoel To Oe0d. «Omoto¢ Ael OTL UEVEL OTO XPLOTO, OQEIAEL
va (el onwc €lnoe kat o Xplotoc», AégL o Alootohog lwavvng (A’ lwav. 2:6). MNa keivov mou dev
e€ayvilel Tov €autov TOU, O AyloG MaA&og xpnoldomolel pd Baputatn €kdppaocn. Tov
xopaktnpilel «GeoAoyo tou daiuova».

«Ayarnntoi pou», ypadel o aylog lwavvng o Evayyellotng, «twpa eiuaote natdia tou
OcouU, alda akoun bev Exel pavepwlei Tt Va eiuaote. Mvwpilovue Ot otav @avepwUei
Exeivog, Ya eiuaote ouotol ue Ekeivov, 610tt Ba tov douue onwg givat. Kat omoiog €xel tnv
eAniba tou o’ Ekeivov, eéayviletal, onwc Ekeivog ivat ayvog... OmoLoc auaptavel, Sev Tov EXEL
O¢el, oute TOV Exel yvwplioet» (A’ lwav. 3:2-6).

H eocwteplkn ayvotnta tou avBpwrou dev amnotelel povo npolnmdBeon Tng yvwong Tou

@eoU, aAAd Kal Kapmo TnG évworng tou W Ekeivov. O (8log o Kuplog, aneuBuvouevog mpog tov
Matépa, Aé€L yla Toug pabntég Tou:

«Touc katéotnoa yvwoto to Ovoua ou kat Ja To KATAOTHOW YVWOTOo, Lo Vo ival Ueoa
TOUG KOl N aydrmn UE TNV omoiav UE ayannoec aAAd KAl Eyw MPOOWITLKA VO E(UL UEC TOUGH
(lwav. 17:26).

H yvwon tou Oeou amnoteletl mpaén xaplopatikn (FfaA. 4:9. lwav. 6:44) kal mpoUmoBETeL
TNV MPOCWTTLKA OX£0N TOU avOpwrou e Tov XpLoTo:

«Kawveic dev épyetal otov MNatépa mapd péoov euouv» (lwav. 14:6). «Kaveic dev yvwpilet
ToVv Y10 nmapa o lNatnp, oute tov MNatépa yvwpilel kaAda kaveic mapd o YIOC kot eKEivo¢ oTov
oroiov U€AetL o Yi6¢ va tov amokdAuer» (MatB. 11:27). H mpoowrik OpUwWG autrh oxéon UE
Tov Y10 Tou @eol mpaypotomnoleital, onwg Ba avadépoups, pe tnv mapouvcia tou Ayiou
Mvevpatog (lwav. 14:26, 15:26 16:13 k.€.).

3. Adetnpia Kot KOTOG TNG Bsoyvwaoiog

Elvat, Aoutdv, tedeiwg Siadopetiki n adetnpia tng yvwong tou Oeol péoa otV
ExkAnota ano o,tL eivat otnv dthocodikn avalitnon. AladopeTIKOC elval EMIONG KAl O OKOTIOG
NG yvwong tou Oeov péoa otnv EkkAnoia.

Tov okomo autd Slaknpuie o XpLotog e peyain cadrvela otnv npoosuxn Tou mpog tov
MNatépa: «Ma va eivat péoa touc», AEEL, «n Ooyamn WE TNV OMoiaV UE AYATINOEC KAl EYW
TPOoWTTLKA va giual uéoa toug» (lwav. 17:26).

Adetnpia Aoutodv Tng yvwong tou OeoU elval n MPOCWTILKY CUVAVTNON UE TOV XPLOTO Kol
TEPUA TNG N ayamnn, n onoia sival ékppaon ¢ {wng tng Ayiag Tpladag, SnAadn n cuppeToxn
Tou avBpwrmou otnv Iwn outh. «Eyw va siuat puéoa touc kat Eou péoa upou, ywo va
TeAelomotnBouv UEXpLC Otou yivouv Eva... o va glval uéoa toug n ayann UE tnv ormoiav Ue
QYAITNOEC KAl EYW TTPOOWITIKA vV glpoi péoa toug» (lwav. 17:23, 26).

H adetnpia tng yvwong tou Ogoul sival o XpLotog. Autd unoypappilel o EvayyeAilotng
lwavvng otnv apxn tou EvayyeAiou tou: «Kot 0 Adyog oapkwInke Kol EUELVE AVAUETA UAC,
kat eidaue tn 66éa tou, piav 56éa tnv omoiav Exel évac povoyevrc Yio¢ ano tov lNatépa tou,
yeuatog xapn kat aAndeta» (lwavvng 1,14). Ikomdg Kot TEAOG TNG Yvwong Tou OeoU elval n «ev
Xprotw» Lwn, SnAadn, n tedeia evotnTa Tou avBpPWIOU HE TO XPLOTO.
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AuTog elval 0 AOyo¢ yla TOV OTOloV TO KAPUYHA TwV AMOOTOAWV €(X€ MAVTOTE caV
opxXnN TOU TO TPOOWTIO TOU XPLOTOU KAl OOV OKOTO TOU TOV OUVOECUO HE TO XPLOTO Kal Tn
owtnpla «ev Xptotw» (Npag, 4:12, 5:28-32).

4. H npokAnon tou Ztaupoul

To mpdowTmo Tou XpLotoU amoteAel TNV adetnpla kal To TEpUa NG Beoyvwaoiag Kat tng
AUTPpWOEWG TOu avBpwrou. Autod eival To Evayy€ALo, To CWTHPLO PAVUUA TO omolo pag Edepev
o Kuplog.

AUTO, Opwe, Sev to Séxtnkav olte ot loudaiol NG emoxnc Twv AmootoAwv, oUTE ol
gbvikol. H evodpkwaon tou Xplotou kat tdlaitepa o Itaupdg Tou kat o Bavatog Tou ATav yla
TOUG TTPWTOUC oKAvSaAo Kat yla Toug Sevtepoug pwpia. KUautd ouvePn, S10TL 0 ZTAUPOC Tou
XpLoTou, Omw¢ Kal n evoapkwor Tou, ATav HeydAn pOKANon yla tnv avBpwrvn Aoyikr).

«To knpuyua tou ZtAUPOU O €KElvouC Tou yavovtal gival pwpia, aAdd oe pag mou
owlouaote ivat n Suvaun tov Osou» (A’ Kop. 1:18).

«OL loubaiot Oedouv Bavuata, kat ot EAAnveg {ntouv cogia, EUEIC OUWS, KNPUTTOULE TOV
Xploto Ztaupwuévo. AUToc akplBw¢ o Jtavpwuévo¢ Xploto¢ eivat yiwa touc lovdaiouc
okavdalo, kat yia touc EAAnvec pwpia, aAda yia keivouc ou Eyouv kAnOei, eite loudaiol eite
EAAnveg, o Ztaupwuevog Xplotoc eivat n duvaun kot n copia tou Oeou. AlOTI, €KEivo TTOU
Jewpeitat Osia uwplia, eivat copwtepo amod tnv copio Twv avipwnwVv Kol EKEVO TTOU
Vewpeitat abuvauia tou Ogou, gival toxupotepo ano tnv duvaun twv avipwnwvy» (A" Kop.
1:22-25, ko MaA. 5:11).

Oa €\eye Kavelc OTL 0TO ONUELO AUTO TIPOKAAEL 0 ATTOOTOAOG Kal Toug loudailoug Kat Toug
EBvikoUG. Aev aloBavetal TNV avaykn va otnpifel AOYLIKA TO KAPUYHA TOU, OUTE KOTEXETAL OO
ouvaioBnua peloveéiog yU autd. AvtiBeta, TO TPATTEL EVOUVELSNTA LE OKOTIO VA NV OTNnpPLEEL
TNV IoTn Twv avBpwnwv pe Bdaon tnv dSuvaun Twv avepwvwy AOYywv Kot TG avBpwrivng
codlag, aA\Q PE KITELOTIKOTNTA MVEUUATOG Kot SUvaung, yla va un givat n nmiotn GeueAiwuévn
navw otnv co@ia Twv avidpwnwv alda otnv Suvaun tou OcoU». «KnpUTTtouue», AEEL, «TNV
UUOTIK co@io Tou OgoU, TTOU NTAV KPUUUEVH, KOl TNV oroliav mpowploe 0 OO0C mpo Twv
atwvwy nmpoc¢ 6oéav uac» (A’ Kopuv. 2:4-7).

Tnv 6la Sbaokalia Staknputtouv nén ot Mpodnteg g Malatdg AlaBnRkng, TOug
omoioug emikaAeital kat o AmootoAog (A’ Kopv. 1:19-20). «Martata ue oéBovrat Stbaockovteg
Stdaokaldiec kot evtoAéc avipwnwv. [ auto, 1doU eyw Ga amopaoiow va UETAKIVAOW TO Aao
auto. Oa toug eéopiow, kot Ja eéapaviow ™ copia Twv copwv, kot Ga ekundeviow ™
ouveon twv ouvetwv» (Ho. 29:13-14).

5. H 8Uvapun tov Nvevpatog

H yvwon tou @goU, n aAnbvn miotn, elval amotéAeopa ToU KNPUYHATOC TOU ZTAUPOU.
Ouwg, To KAPUYHA LoV Tou Sev elval tkavo va davepwaoel oToug avBpwrmoug to Ogd. Onwg to
KNPUYHO €XEL TNV TINYR TOU oTov O€d, 0 omoiog anokaAudOnke oTo MPOCWIO Tou XPLoToU,
€ToL Kal N armodoxn autol Tou KNPUYUATog anod Tov avBpwrmo nnyalel and to Aylo Mvelua, To
omnoio odnyel tov dvBpwrov otov XpLoTo.
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«Eueic bev AaBaue to mveuua tou kKOouou», AégL 0 AltooTtoloc, «aAAd to lMveuua mou
TIPOEPYETAL ATTO TOV OE0, Lo VA yVwPIoOoUUEV EKEVA TTOU A xaploe 0 Oeog» (A’ Kop. 2:12).

«Ac¢ UtAnoouue oxt ue Aoyta rou Sidaée n avdpwrivn coia, aAda ue Aoyia mou Sidaée
10 Aylo lveuua, EPUNVEUOVTAC T NMVEUUATIKA TIPAYUNTO OE TVEUUATIKOUG avipwrouc: O
PUOLKOC avipwrog dev déxeTal ooa mpoépyovtal amnd to lveuua tou BOtgou, S1oTL yI’ auToV
elvat uwpia, ool bev umopel va ta kataAaBel, kat epdoov mpemel va eéetalovral
nvevpatika. O VEUUATIKOG OUWSG dvIpwitog KPIVEL Ta mavta, evw o (61o¢ Sev Kplivetal amo
kavévay. AlOTL moLo¢ yvwploe tnv okeWn tou Kupiou, wote va Stdaéel; EUE(C OUWC, EXOUUE TOV
vou tou Xptotou» (A’ Kop. 2:13-16, Ho. 40:13).

Aev mpokeltal, Aoutov, edw Sla «JTeloTikoug¢ Adyoucg avipwrivng co@iacy», oAAd yla
«TTELOTIKOTNTA MVEUUATOG KaL Suvaung, vy va unv ivat n miotn pag JeueAlwuevn navw otnv
gopia Twv avipwnwyv alda navw otn duvaun tou Osou» (A’ Kop. 2:4-5).

To avwtépw pag Bonbouv va katavorjooupe ylati moAlol avBpwrot Sev katwpBwaoav va
Bpouv tov dpopo mou odnyetl otnv aAnBeta kat otnv Iwr, tov dpopo, dnAadn, mou odnyel
otov Xploto. Katavooupue emniong, ylati ot Atdotolol, mpty tnv Mevinkootr], Sev umopecav va
yvwpioouv tov KUplo kat va avtiAngBouv t §6&a Tou.

AKOUN KOl OL TPELG EKElVOL HaBNTEG, ou mapaBpéBnkav oto 6pog TG Meta-popdwaong,
dev Blwoav ekel oAokAnpo to peyaleio g 66¢ag tou Kupilou. To amoAutikio tng EkkAnociag
HOG TO Aé€L aUTO TTOAU XOPOKTNPLOTIKA, OTAV MOPOUCLATEL TO XpLOTO va SelXVEL OTOUG HaBNTEG
Tou tn 66&a Tou «kadwce nduvavto», dnAadr, OMwc ekeivol pmopoloav va TNV AVILKPUGOUV
Kot OxL OAOKANpo TO peyaAeio tng 66€ac Tou.

Katavooupe, akoun, ylati ol pabntég eykataAeupav to XpLoTto EMAVW OTO ZTAUPO Kal
Atav ¢oPlopévol (Matb. 26:56, Map. 14:50, lwav. 20:19), kat yiati dev dtaknpuav apéows
TNV avaotaon Tou XpLotol PETA TNV pavépwaor Tou o’ autold.

TNV MPOYMOTIKOTNTA, OL ATTOOTOAOL yvwpLoav To XpLoTO MOVOV HETA TNV MEVINKOOoTH.
Movov TOTE Apxloav TO KAPUYMA, Xwpig TmMAfov va alwoBdavovtal kavéva ¢oBo yia tnv
avtidpaon twv loudaiwv kal twv EBvikwv: knputtav tote pe duvaun Kal e€ovoia (Mpag. 4:1-
20).

6. MNati untapyouv adseoy;

O Anootolog ldkwBog kdavel PBaowkn Slakplon Hetafl TG ocodlag g «avwdev
KOTEPXOUEVNCY» KAL TNG «T0QIaC» TNV OTOLA XAPAKTNPLIEL WG KETTIYELQ, KOOULKN KOl SAUUOVIKI»
(16k. 3:15).

H 8eltepn «ooia» gival ekelvn ou anodeopeleTal TeAeiwg amo to Oeo. Eival ekeivn
niou dev kataAnyel otn §0&a tou Ocov, aAld otn §6&a Tou avBpwTou Tov eival xwpig Oeo. T
QUTO Kal xapaktnpiletal wg «Sawuoviwdnc» (rév. 3:4 k.€.).

H mpwtn Opwg «oopio» dev odeiletal otnv mpoomndabela Tou avBpwmou Kal yU auto
dlatnpeital KPUUHEVN Ao TOUG «00POUC KOl CUVETOUC» AUTOU TOU KOOUOU. ATTOKOAUTITETAL
povov ota «virma» (Matf. 11:25. Aouk. 10:21), KoL OTA «KUWPA TOU KOOUOU», OTOL KAYEV» KAl
ota «efovTevnueva», WOTE «KAVEIC avIpwmoc va unv Umopel va kauxndel evwriov tou OsoU»
(A’ Kop. 1:27-29).
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Ooa avadépape, pag Bonbouv va eEnynooupe, yoti moAlol avBpwrol cuvaviouv

SduokoAia oto va mapadexBouv ta Sdypatra tng EkkAnolag poag. Autd ocupPaivel, emeldn
otnpilovtal amokAELOTIKA KOl HOVOV OTLG SIKEG TOUG SUVAMELS Kal avalntolv KATL Ttou Sev
pmopouV va to «Baatriéouv» PLOVO U AUTEG. ALOTL, OTwG eival davepo, Ta mPAyUaTa Tou Oeou
dev elvat duvatdv va mpooappocBouv MARPwWE oTLg duvatotnteg TnG avBpwrivng okePng. O
@ebdg bev elval duvatov va yvwploBel amd tov AvBpwro pe Tov TPOMO ToU 0 AvOpwWIog
ermbupel va yvwplioel tov O¢€o.

«H copia», AégL 0 0O ToAopwy, gival «atuog tne dSuvaunc tou OoU Kal amoppolo
¢ 60éac tou lMavrokpatopoc». Elval «amavyaoua tou alwviou @Qwtog kat oAdokadopo
KATOTTTPO TNG EVEPYELAG TOU O0oU Kat KOV TNG ayadotntag tou» (2od. ZoA. 7:25-26).

«lMotog yvwptoe tnv bikn Zou BouAlrn, xwpic va tou xopnynoeic Eou copia, kot ywpic va
ToU oTelAeL TO AyLo Zou Mveuua amo Toug oupavouUc;» PWTAEL O 161o¢ (20¢. ZoA. 9:17).

H (otopia mapouoialet moAAd mapoadelypata ovOpwmnwy, TOU 0oTtoxnoav otnv
avalntnon tou Oeov, eneldn otnpixbnoav otig SIKEC TOUG SUVAUELS KOL OF OVOPWTILVEG
Sduvatotnteg. NMoAlol mpo XpLotou dhdoodol katl Sltavontég mpoonabnoav va yvwploouv tov
@ed pe v Aoyikn toug. Htav, Aoutodv, duoiko va amotuxouv. Kat dAlol pev katéAnéav oe
TIAN PN apvnon tou Osou Kot dtaknpulav OTL Sev umapyel Oog, aAAoL TAAL ima, OTL UTTAPXEL
KAmoLa avwtepn duvapn, €vac anpoowrnog Oedg, 0 omolog OUWC SeV EPXETOL OE TIPOCWTTIKN
ox€on e Tov avopwro.

O Oe6b¢ eival n 060¢, kat n aAnBeta, kat n Lwn (lwav. 14:6). Asv pnopel, CUVENWC, va
elval pakpuad pag, va eivol anpdowro ov, TO OMolo dev EPXETOL O OXEON ME TOV AVOPWTIO Kal
dev evlladépeTal yla Tov KOOUOo, 0w UTtooTnpPilouv pepkol. «Oed¢ eyyilwy eyw ewui, Agyel
Kuptog, kat ouyi Ococ moppwTev», dnA. Eyw eipotl Oo6¢ mou Bplokopal KoVt oag, Kot OxL
©e0d¢ MOV MEVEL pakpud, Afel o KUplog péow tou mpodntou. Kal mpoobétel: «Aev eiuat Eyw
tou mAnpw tov oupavo kat tnv yn» (lepep. 23:23-24, kai Aeut. 4:7); «Eyw gipat o O£og Twv
natepwv oacg», AéeL otov Mwuon, «o Oeoc tou ABpadu, o Oeo¢ tou loadk kat o Os0¢ Tou
lakwB» (EE. 3:6, kot MatB. 22:32, Map. 12:26).

O ©gd6¢ Aoutdy, o Iwtnp tou avBpwrou, dev BplokeTal HaKpUA TOu, €lvol KOVTA Tou,
péoa Tou. AmokaAumrtetat amnod to Mvelpa tou Oeol otnv Kapdld Tou avBpwrou (lwav. 14:26.
A’ lwav. 2:20, 27).

Ma va ylvel auto, mpEmeL o avBpwrog va mopadexBet tnv aduvapia tou, va kabapiosl
TNV Kapdld Tou HE Tameivwon Kal Hetavola Kot va Intrioel va Tou amokaAudBel o Oedg. Av
Sev 1o MpAtel aUTO, lval KOTASLKAOUEVOG VA HELVEL XwpPLiG TOo {wodoTn Oed, aBgog. OAoL OpWG
oL «a¥eot» gV avnNKOUV G aUTH TNV Katnyopla.

Mepikol avBpwrmol, mou eivat BuBlopévol otnv OpOPTIO KL OTO COPKLKA Ttaln,
apvouvtal to Ogd, ywatli n miotn o Autdv Ba elxe ouvémeleg otnv KaBOnuepPLvr) TOUG
ouumnepipopd (Map. 28:5, WaAu. 13:1). AvtiBeta, pe tnv dpvnor toug tov ekKAaupavouv cav
€va amopaKpo ov tou Sev evdladEpetal yio TNV {wrnv Tou avBpwrou, Kat £T0L LImopouV Houxa
va ouvexioouv tnv ataktn {wn Toug, xwpig va umapxel kivbuvog eAéyyou.

«O Kupto¢ ouwc», Aéel n Zodla Zohopwvtog, «Bpioketal amd ekeivoug mou Oev
TipokatAoUV Tov O€0, Kal AMOKXAUTITETOL O EKEVOUC TTOU SEV QTTLOTOUV O QUTOV».

«ALotL ot Steotpauuévol Aoyiouol xwpilouv tov avipwrto ano tov O€0, kaL n mpokAnon
™¢ Mavroduvauio¢ ToU amouUaKpUVEL TOUG appovec. H Jopio Sev eloépyxetal o movnpn
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Yuxn, oute katolkel o owua umodouAwuévo otnv auaptia. Aot to Ayto lNvevua tng
nabaywylac omootpepetal 10 OO0AO, OTEKETOL HAKPUG QITO TTOVNPEC OKEWELS, Kol
QITOUKPUVETAL a0 eKel tou mAnatalel n adikio» (Zod. ZoA. 1:2-5).

H Beoyvwolia, Aoutodv, anattel kaBapdtnta kapdldg kal ayvotnta dtabsong. O movnpog
avBpwrog, omw¢ AAwote kal o Stafolog, mou elval n mMpoowrnonoinon Kade movnpiag kat
KaOe mepacpov, Sev punopel moté va pBacel otnv aAnbuvr) yvwon tou OegoU, ocovdnToTE Kal
€AV EPEVUVNOEL, €0TW Kal €Qv amootnBioel oAokAnpn tnv Ayia Mpadn).

Mo To B€pa auTo elval XapaKTNPELOTIKOG 0 SeUTEPOC TELPACOG TOU XpLoTou:

Onwg pag avadépel o EvayyeAlotig, To movnpo nveupa GpEPVEL TO XPLOTO OTO AKPO TNG
oTEyNnG tou Naou Kal Tou A€eL:

«Eav gioal Yi6¢ tou Oeou, méoe katw, SLOTL ivatl ypauuévo otn Mpaen ott Ja Siatalel
TOUC aYYEAOUG VO O€ TPOTEXOUV KOl VA OE ONKWOOUV OTA XEPLO TOUG, YLO VO [N OKOVTAEL TO
oL oov o nétpa» (Math. 4:6. WaAu. 90:11).

ESw daivetal otL n SuaBeon tou Zatava dev Atav ayvh. Asv {ntoloe 0 IATAvAg
TIPOOWTUKN €vwon HE tov Xploto, SnAadn mpayuatiky Begoyvwoia. AvtiBeta, nbele va
napooUpel tov Kuplo os mpaén mou movnpn, dotL Sev Ba ntav autd mou tou {ntovoe mPAatn
EUMLOTOOUVNG, QyATNG KAl UTaKoNG oto BéAnua tou Matépa. Aev eixe oxéon pe to Beio
ox£610, aANG amnetehoVoe €kdpaon UTIOTAYNG 0TO 0XESLO TOU ZaTavd.

M’ auto To Adyo Kat o KUpLOg TOU amavTaetL:

«Eivat ertiong ypauuévo ot dev npenet va iietpaéelg tov Kuptlo kat Oo oou» (Math. 4,7,
Nouk. 4,12, Asut. 6,16, A’ Kop. 10,9 kat ApiBu. 21,5-6).

Omnolog, Aowunov, dev fekivael pe ayvr Stabeon, moté dev Ba $pOacel otnv BedTNTA TOU
Kupilou kat moté dev Ba pmopéoel va evwBel pall Tou, ooo KU AV €PEUVNOEL, 000 KU Qv
peAetnoeL tnv Ayia Mpaodn.

«AlYaoe n Yuxn pou yia tov {wvrta Oco, note va EASw kot va dSw To mPoowrto Tou OsoUu»
(WaApuot 41,3)!

Exeivog mou Ba mobrjosl to Ocod pe 6An tn Puxr Tou Kot Ba tpé€el oav dupaopévo eAadt
oTLG tNYEG Twv udatwv (WaA. 41:2), dnAadn oto XpLotod (lwav. 4:10,14, 7:37), autog Ba AdBel
10 «Ubwp 10 {wv» (lwav. 4:10). Ekeivog mou povog tou Ba mpoomnabnoel va ofuoel ) dia
Tou, 6ev Ba to METUXEL MOTE. «Eyw Ba Swow o€ omotov SupdeL amo tnv mnyn tou UOATOG TNG
{wrc» (Amok. 21:6). «Omotoc Supaet ac EAdel, kat omoilog JeéAel ac AaBet to UVbwp ¢ {Wr¢
Sdwpeav» (Amok. 22:17, kat Ho. 55:1).

I



14
KEDAANAIO 3

OL Oeieg eveépyeLeg

1. H ayvwoia tn¢ ouociag tou Osov

O Andotolog Métpog ypadel otn deUTepn EMOTOAN TOU, OTL «n Vel Suvaulg tou Osou
uac dwpnoe ooa ouvteAouv otn {wn KAl TNV EUCEBELA Yla va QTTOKTHOOUUE TTANPN yvwon
Exeivou mou pac kadeoe pe ™ Sk Tou 66éa kat Suvaun. Me auteg, pac dwpnoe Tig
TTOAUTIUEG KOl UEYIOTEC UTTOCYXEOELC, WOTE VO OTOPEUYOUUE ME aUTEC TN Slapdopa, mou
UTTOPXEL UECQ OTOV KOOUO, €€ QUTIOG TWV KAKWV EMIBUULWY, KAL va YiVOUUE Kowvwvol tne Velac
@uonc» (B’ Mét. 1:3-4).

H teAeutaia auth ¢pdon tou Anootolou Sev onpaivel, acpoaAwg, OtL o avBpwrmog sival
duvatov va yvwpion tv oucia tou Oeou, ekeivo, dnAadn, To omoilov xapaktnpilel tn Osia
omopén kol TNV Eexwpilel amd ta ktotd Snuoupynuata. Touto SLOTL, €dv ATO LKAVOG O
avBpwrog va eloxwpnoel otn Bela puon, tote Ba yvotav Kot o i8log Oeo¢. Tote dev Ba siyape
éva, aAAd oAAoUG BeolGg. «Aev Ja umopéocels va Seic To MPOOWIOV Lou», AEyeL 0 O£OC OTO
Mwuon, «btott ev Ya umopéoel va {foet avipwrog mou § ‘avtikpuon 1o mpoowro pou» (EE.
33:20, kot A’ Twu. 6,16).

2. H yvwon twv Beiwv evepyelwv

Map’ 6Aa autd, ot Adyol tng Ayiag Mpadng sival cadeic. H undoxeon tou Oeou sival va
KATAOTAOEL TOUG aAvVOPWIOUG «KOLVWVOoUC Tii¢ Beiac puonc», cuUETOXOUG TNG Belag Lwng.

NMwg 0pwG eivatl touto duvatov, edv n $puon tou Oou gival ampoOoLTn yLa Tov AvBpwrto;

Tnv anavtnon tn divouv ot matépeg tnG EkkAnolag, otav kavouv Slakplon petafl Beiag
ouolag kal Belwv evepyslwyv. O avBpwmog Aéve, dev elval Suvatov va yvwploel TNV oucia Tou
@eoU. Opwg, elval duvatdv va yvwploel Tig Oeieg EVEpyELEG, OL OTIOLEG ElVOL AXWPLOTEC ATIO TNV
oucia Tou. ESw oL MOTEPEG XPNOLUOTIOLOUV TO MAPASELYUA TWV AKTIVWY TOU NALOU Kal A€ve, OTL
nap’ OAov OTL OL AKTIVEG €lval axwpPLOTEG amo Tov RALo, yivovtal aloOnTég Kal evepyouv £Ew
art’ AuTov.

«OL Jceiec evépyelec Tou OeoU», Aéyel o M. BaoiAelog, «kateBaivouv o’ euag. H ouaia
Tou, ouwc, uével amAnoiootn». M 'aUTO TOV TPOMO, 0 OedG elval Tapwy OTLG Beleg evépyelEg
Tou, ol omoleg amoteAovv tn davépwaon tng Belag duonc.

O Ogdbg, Aoutdv, AmoKAAUTITETOL OTOUG AVOPWITOUC HECW TWV AKTLOTWVY Belwv evepyeLwv
Kol Toug KaAel va yivouv «kowvwvoli the Jeiag Tou uonc». OxL cuppétoxol tng Belag ovaoiag,
OAAG TWV aKTioTWV Belwv EVEPYELWVY, OL OTIOLEC Elval axwWPLOTEG amo th Beila ovaia.

H 86&a tou Tpladikol Oeou, n omola pavepwvetal pPe To AKTLOTo Belo pwe HéEoa otn
dnuoupyia kat otnv Lwn Twv avBpwnwv kablotd toug Ayloug tng EkkAnolag pag pEToxoug
NG Belag dokac.

Oa 600¢el n eukatpia va avadepbolpe die€odikd oto BEpa autd dtav Ba PACOUUE yLa
™ Bela 66€a, n omola MAnpol tn véa Snuoupyia tou Osov, T Lwn, dnAadn, tng EKKAnoiag kot
TwVv Aylwv tng EkkAnolag, kat evepyel HEOW TOU TIUIOU OTAUPOU, TWV LEPWV ELKOVWY, TWV
TWiwv Aswpdvwy, Tou aylaopoU KoL, YEVIKA, HECW OAWV TwV AYLUOHEVWV TIPOYMATWVY TNG
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ExkAnotag pag. MNa to Adyo autd meplopl{opeda edw povov ¢' autd ta Alya mou slmape,
XWpPLIC Vo TA KOTOXUPWOOUE TIEPLOCOTEPO HE avadopég otnv Ayila Mpadr).

3. H awwviotnta twv Belwv evepystwv

Elval dpavepod otL n ékdppaon tng Oelag ovoilag HEow Twv Beiwv SUVAPEWY KAl EVEPYELWY,
dev efaptatal kaBoAou amo tnv Umapén n tnv un-omapén Tou KO6opou. Elval teAeiwg doxetn
TIPOG TO YEYOVOG auTO. ' auto To AOY0o AEUE, OTL OL Beleg eVEPYELEG ELVAL AKTLOTECG KOL OLWVLEG,
OTMWGE aKPLBWES AKTLOTN Kal alwvia ivatl n §6¢a tou Tpladikou Oeou.

‘Etol Aoutdv KatavooUHe OTL TO YeEyovog TnG Snuwoupyiag tou KOOPOou, Tou eival
QMOTEAEOHA TV Belwv evepyELWY, OMWE KOl OAA TO yeyovoTa Tn¢ mapouaciag tovu Oeol péoa
OTOV KOOMO, dev emidpEpouv Kappuld aAlayr otn {wn tou Ogov. Elval amotéAeopa TnG ayamnng
Tou O€0U, n omola, OMwG Kal OAeg oL Beieg dSuvapuelg, amoteAolv Tn pavépwaon TnG ouaciag Tou
O¢eov.

O 0e0¢ pével avallolwtog, xwpilc dnAadn, «mapaidayn n tpomnng amookiaouo» (lak.
1:17, kat WaA. 101:28). Ouwg, n 66¢a Tou mAnpol katl {woyovel Tov avBpwro Kat 0AOKANpN T
dnuoupyla.

4. Ta ixvn Tou O=oU otn dnuovpyia

MEe TLG AKTLOTEG EVEPYELEG, OL OTIOLEG SPOUV LETA OTOV KOGUOV Kal adrivouv ta {xvn Toug
otn dnuloupyla, pumopel o AvBpwog mMou epeuvacl Ta Ktiopota va alobavOel tnv mapouoia
Tou OeoU. Mmnopel, SnAadn, va avakaAuntel Tn 60&av tou Oeov péoa otn dnuoupyla.

O Andotolog NavAog Aéyel OTL «ekeivo To omolo eivat Suvatov va yivn yvwoto mepi Tou
OeoU ard Tou¢ avBpwWITOUC, EiVaL PAVEPO O aUTOUC, EMELSN 0 O0¢ TOUC TO EPAVEPWOE. ALOTL
«To aopata tou Oeou», dSnAadn n awwvia Suvaun Tou kot n Osotnta Tou, BAEmovtal kaBapd
armd 10T mou Snutoupyndnke o KOouog, kadw¢ yivovtal Katavonta UEOW TWV
dnutoupynuatwy Tou, waote ot avipwrol va ival avarmoAoyntol... » (Pwpaioug 1,19-20).

O npodntng ABBakoup avadwvel:

«ExaAue touc oupavouc n apetn Tou, kat n yn givat yeuatn ano t dééa Tou. H Aauyn
Tou eivat oav 10 Pwgc, kat n duvaun Tou Bpioketal ota xépta Tou. Tnv ayannv tnv EVApUOVIOE
ue tnv anetpn Tou duvaun» (ABB. 3:3-4, kat AptOp. 14:21).

Tnv dla aAnBesla untoypappilet kot o WaApwsdog:

«Ot oupavoi dinyouvrat tn 66éa Tou OeoU, Kal To OTEPEWUA SLOKNPUTTEL OTL €ival Epyo
Twv Yewpwv Tou. Kade nuépa petadidet Aoyo otnv aAAn, kat kade vOkta avayyeAAel yvwon
otnv enouevn. Aev gival owwnnlAég AaAlég, oute Adyot twv omoiwv Sev akoUyovtal ol
QwVEC. 2 0AokAnpn tn yn €€nABav ot Adyot touc kat n @wvn Touc EPYaoE OTA MEPATA TNG
OLKOUUEVNG... AUEUTTTOC Elval 0 vOouoc¢ tou Kupiou kat emiOTPEPEL YUXEC, N pUapTupior TOU
Kupiou eivat motr kot avadeikvuel ta vimia copd. Ot evtoAéc tou Kupiou eival evdeiec kot
evppaivouv t™v kapdia. H evtoAn tou Kupiou eival aktivoB0Aa, kat @wTtilel TOUC
o@BaAuoug...» (Walp. 18:2-9, kat 2od. ZoA. 13:3-9, Zod. Zeip. 43:11-33).

ESw Sev mpOKeLtal HOvVoV yla €WTEPLKEC LAPTUPLEG TNG TOpoUsiag Tou Oeol Yéoa oToV
KOOMO, aAAd Kuplwg yla TNV ouvavtnon twv Bslwv gvepyelwv Tou Ogol otnv kapdld tou
avBpwrou, yla TV €vwaon Tou avBpwrou HE TG AKTIOTEG Beleg evépyeLeg, oL Omoleg sival
QMOTEAEOHA TNG Ttapouaiag tng Belag xapLtog pEoa otov avlpwro.



16
Ekelvo Aountdv 1o omoilo amoKaAUTTETAL 0TO AvOpwro, HEow TG Snuwoupyiag, ival n
86&a Tou OeoU, n ayann Tou kal n codia Tou, oL aktiveg Tng Belag 66Lag, Tou eKMEUTOVTAL
kal {woyovoUuv oAOKAnpn tn dnuloupyia.

Otav o avBpwmnog aloBavOel TG {woyoveg aUTEG akTtiveg tng Belag ayanng, alobdavetal
TNV mapoucia tou Oeol, o omolog ekméumel TI¢ Beieg SuvAUelg, evwvetal Ue TG Beleg
EVEPYELEC TOU Oe0V, yivetal, dnAadn, doxelo TnG xapLtog Tou OeoU, KOVwVOCS tne Belag puong
KOl KUETOXOC TNG ayLoTnTag» Tou Oeou (EBp. 12:10. B Nétpou 1,4).

I
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A COMPANION TO ORTHODOXY

A Basic Dogmatic Teaching

by
Fr. Anthony Alevizopoulos
Edited by Fr. George Dion. Dragas

CHAPTER 1

The Saving Truth

1. The Truth is a person

When Pontius Pilate asked Christ if He was King, the Lord replied: “For this cause | was
born, and for this cause | have come into the world, that | should bear witness to the truth.
Everyone who is of the truth hears My voice” (John 18:37).

Then Pilate asked: “What is truth” (John 13:38)?

But with this phrase, the question was not posed correctly. The truth is not a thing, nor
is it an abstract notion, so that we might ask: “what is truth?” The truth is not “something;” it
is “Someone.” It is not a thing; it is a Person, and that is why we must ask: “Who is the truth?”

Christ gave the answer to this question to His disciples. He had told them that He was
going to His Father and that He would return to take them and lead them there, so that
thereafter they would all be with Him. “Where | go you know,” He said to them, “and the way
you know “ (John 14:3-4).

Then Thomas said to Him: “Lord, we do not know where you are going, and how can we
know the way?”

And the Lord replied to him: “I am the Way and the Truth and the Life; no-one comes to
the Father except through Me. If you had known Me, you would have known My Father also;
and from now on you know Him and have seen Him.”

Then Philip said to Him: “Lord, show us the Father, and it is sufficient for us.”

And Jesus said to him: “I have been with you for so long, and yet you have not known
Me, Philip? He who has seen Me has seen the Father; so how can You say ‘show us the
Father’?” (John 14:5-9, cf. Hebr.10: 19-20)

All the above are proof that Christ - when speaking of the truth or the path that leads to
the Father Who is Life itself - was speaking of the same thing: | am the Truth; | am the Way, |
am the Life; whoever therefore knows Me, also knows the Father.

The Truth, therefore, is not something; it is someone - it is the Person of our Lord Jesus
Christ; that is, the incarnate Logos (John 1:14), Whom we must become familiar with in order
to have life (1 John 5:13, John 6:47).
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Christ is the truth. Only He can lead man to the heavenly Father, in order to render
him a participant of God’s life (John 14:6, 17:2-3, Luke 10:22). “Grace and truth came, through
Jesus Christ” (John 1:17)

However, the Disciples of Christ were unable to “grasp” this truth by their own power.
That is why the Lord was going to send the “Spirit of Truth” - to guide them to the full truth.
The Spirit “will take of what is Mine and declare it to you” (John 16:12-14.)

From these words by Christ, we can see that the knowledge of God - and theology -
starts from the event of revelation, which was realized in the Person of Christ “in these last
days” (Hebrews 1:1) and from the event of the presence of the Holy Spirit inside man’s heart.

The Apostles were always close to Christ; they constantly heard His sermons, and
witnessed His miracles. However, it was still impossible for them to know the truth by their
own abilities.

When, at another occasion, Christ had asked His disciples to tell Him who they thought
He was, and Peter replied that He was the Son of God, the Lord replied with those well-known
words. Namely, that Peter was not led to that truth by his own human abilities, but rather,
that God Himself revealed it to him (Matthew 16:17).

2. The example of Job

We all know the story of Job. He tried to penetrate into the mysteries of God through
conversation and logic, without any results. However, when God revealed Himself to him, he
undrstood that it was impossible for him to achieve on his own that which he desired, and was
deeply overwhelmed. “Whereas up to this point | heard of You only with my ears,” he says to
God, “Now, however, | saw you with my eyes; therefore | disparaged myself and wasted away,
and indeed | feel myself as being earth and ashes” (Job 42:5-6). Therefore, what are significant
are not the words that pertain to God, but humility and purity of heart in one’s search for God.
“It is a great thing, for one to speak of God,” says Saint Gregory the Theologian, but he adds”
“it is an even greater thing, if one cleanses himself for God.”

3. The revelation given to Moses

We said that man cannot find God by himself, and that it is necessary for God Himself
to reveal Himself inside the heart of a person.

The questios is: In what way does God reveal Himself to man? We can observe this, in
the example of Moses.

“And the Lord said to Moses, “When you go down, testify solemnly to the people, and
purify them today and tomorrow, and let them wash their clothes, and be prepared for the
third day. For on the third day the Lord will come down upon the mountain Sinai before all the
people” (Exodus 19:10-11).

Elsewhere, Moses receives the instruction from God to take Aaron, Nadab and Abihu
and seventy elders and to ascend the mountain, after instructing the population to remain at
the foot of the mountain (Exodus 24:1-2).

Moses, according to God’s instruction, offers a sacrifice and sprinkles the population
with the blood of that sacrifice. He then climbs up the mountain, together with the persons
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that God had appointed. On the mountain, Moses’ companions did not see God; they only
saw “the place where the God of Israel stood.” And that place seemed “as if it had been
constructed from lapis lazuli brick and had the brightness and glaze of the pure sky” (Exodus
24:10).

Moses then received the following instruction from God: “Come up to me into the
mountain, and stay there. And | will give you the stone tablets, the law and the
commandments that | wrote to legislate for them” (Exodus 24:12).

Then Moses took Joshua son of Nau with him and they climbed to the highest summit
of the mountain, which was covered by the cloud (Exodus 24:13-15).

“And God’s glory descended upon the mountain of Sinai, and the cloud covered it for six
days, and the Lord called Moses on the seventh day from the midst of the cloud. Now the
appearance of the Lord’s glory was like a flaming fire on the top of the mountain before the
sons of Israel. And Moses entered into the midst of the cloud and went up into the mountain,
and he was there on the mountain for forty days and forty nights” (Exodus 24:16-18).

“... And sounds and lightning and dark cloud were occurring upon the mountain of Sinai
... Now the mountain of Sinai was smoking in its entirety, because God had come down upon it
in fire, and the smoke was rising up like the smoke of a furnace... Moses was speaking, and
God answered him with sound....” (Exodus 19:16-19; Deuteronomy 4:11-12 and 5:22)

God, therefore, is found “in thick darkness”, a dark cloud... (2 Chronicles 6:1 and Ezekiel
10:4). “He caused him to hear his voice, and he led him into the deep darkness, and he gave
him commandments face-to-face, a law of life and knowledge, to teach Jacob a covenant and
Israel his judgments” (Wisdom of Sirach 45:5).

4. Man’s receptiveness

Thus, inside the cloud, where it was not possible for Moses to discern anything with his
bodily eyes and his human capacities - God speaks to him and reveals Himself.

This was the way that Moses was able to comprehend that the revelation of God'’s glory
was not the result of an intellectual endeavor, but a work of God - the fruit of the presence of
the Holy Spirit within his heart.

For God to speak to the Israelites, they had to be cleansed internally and be purified,
and the divine revelation was to be analogous to the internal purity of each one of them.

The multitude - which had so many times wavered in its love towards God and in the
cleanliness of their hearts - had progressed only as far as the foot of the mountain. As such, it
was only able to see the glory of God from afar - like a fire on the mountaintop.

Moses’ escort had climbed up the mountain together with him, and could see “the
place where God had stood”.

Joshua of Nau had climbed even further up. Finally, God invited Moses to enter the
cloud - on the uppermost point of the mountain - and to remain there for forty days and
nights, in order to receive the full revelation of God.

DDk Db
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CHAPTER 2

Knowledge of the Truth

1. Those taught by God

From what has been said so far, it has become obvious that, when we speak about the
knowledge of God, we do not imply any rational comprehension of Him, but rather a personal
encounter with Him. This happens when a person surrenders wholly to God and desires to
encounter Him with yearning in his soul. Only then, and after passing through the dense fog of
ignorance, does God come to him, making everything around him luminous and revealing
Himself to that person. “He reveals the deep and secret things, knowing what are in darkness,
and that the light is with Him” (Daniel 2:22). Man, however, must truly hunger and thirst for
God (Psalms 41:3, Jeremiah 38:25)

But, whoever acquires a taste of the presence of the divine light, will sense his great
weakness and his great unworthiness and will shout the words of the sinful woman:

«Lord, this woman who had fallen into many sins, in sensing Your Godhead
did resolve to become a myrrh-bearer...»
«Lord, being immersed whole in sin, | sense Your Godhead!..»

All the Fathers of the Church agree on this point and all proclaim that the knowledge of
God is a divine gift and not the result of human endeavor.

Nobody can acquire knowledge of God, unless he is taught of God. “There is no means
whereby we can know God, except to live in Him,” says St. Gregory the Theologian. St. Nilus
the Ascetic also teaches: “If you are a theologian, you will truly pray, and if you truly pray, you
are a theologian” (On Prayer, 61).

2. The prerequisites of the knowledge of God
God does not reveal Himself to the human person who seeks Him with his intellect.

He reveals Himself to the human person who will love Him: “But if anyone loves God,
God knows him” (1 Cor. 8: 3). Whoever loves God with his heart, will hear His voice calling him
to pass through the cloud and to ascend the mountain. However, a human person who is to
meet God must have humility (Matth. 5:3, 18:3, 1 Pet.5: 5). Furthermore, he must have purity
of heart (Psalms 33:19) “Blessed are the pure of heart, for they shall see God,” says the Lord
(Matth. 5:8).

But these are not enough, if a human person is to attain divine revelation. He also
needs to follow the teaching of Christ. “Whoever transgresses and does not abide in the
teaching of Christ can not have God. He who abides in the teaching of Christ has both the
Father and the Son” (2 John 9) “... Whosoever does good, he is of God; whosoever does evil, he
has not seen God” (3 John 11).

Anyone who is not a person of love, who does not have humility, does not purify
himself and does not observe the teaching of Christ, cannot be a true theologian, that is, a
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person who has come to know God. “Whoever says that he abides in Him ought to live as
Christ lived” (1 John 2:6). For anyone who does not purify himself, Saint Maximus uses an
extremely severe expression. He characterizes him as “a theologian of the demon.”

Saint John the Evangelist writes: “Beloved, now we are children of God, and it has not
yet been revealed what we shall be; but we know that when He appears, we shall be like Him,
for we shall see Him as He is. And everyone who has this hope in Him purifies himself, just as
He is pure. .... Whoever sins has neither seen Him nor has he known Him” (1 John 3:2-6).

The inner purity of man is not presented only as a prerequisite for knowing God, but
also as the fruit of his union with Him. The Lord Himself, when addressing the Father, says of
His disciples:

“I have declared Your name to them, and will declare it, so that the love with which You
loved Me may be in them, and | in them” (John 17:26).

The knowledge of God is a charismatic act (Gal.4: 9; John 6:44) and presupposes a
man’s personal relationship with Christ:

“No-one comes to the Father except through Me” (John 14:6). “No-one knows the Son
except the Father, no one knows the Father except the Son and anyone to whom the Son wills
to reveal Him.” (Matth. 11:27) This personal relationship with the Son is realized as we shall
see, through the presence of the Holy Spirit (John 14:26, 15:26, 16:13ff).

3. Starting point and purpose of the knowledge of God

The starting point of the knowledge of God, therefore, is totally different in the Church
than it is in any philosophical inquiry. Furthermore, the scope, i.e. the end of the knowledge
of God is also different in the Church.

Christ proclaimed this scope with great clarity, in His prayer to the Father: “that the
love with which You loved Me may be in them, and | in them” (John 17:26).

The starting point of the knowledge of God is the personal meeting with Christ, and its
end is the love which is expressed in the life of the Holy Trinity, that is, man’s participation in
that life. “I am in them, and You are in Me, so that they may be made perfect in one.... that the
love with which You loved Me may be in them, and | in them” (John 17:23, 26).

Christ is the starting point for the knowledge of God. It is that which John the
Evangelist underlines at the beginning of his Gospel: “And the Word became flesh and dwelt
among us, and we beheld His glory, the glory as of the only begotten of the Father, full of grace
and truth” (John 1:14). The scope and the end of the knowledge of God is the life in Christ, the
perfect unity of man with Christ.

It was for this reason that the preaching of the Apostles always had its beginning in the
Person of Christ, and had as its purpose the bonding with Christ and the salvation “in Christ”
(Acts 4:12; 5:28-32).

4. The challenge of the Cross

The person of Christ constitutes the starting point and the end of the knowledge of God
and man’s redemption. This is the Gospel, the saving message that the Lord brought to us.
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However, neither the Jews of the Apostolic era nor the Gentiles were able to accept
it. Christ’s Incarnation, and especially His Cross and His death, were for the Jews a scandal and
for the Gentiles folly. The reason for this was that Christ’s Cross, just as His Incarnation, was a
great challenge to human logic.

“For the message of the cross is foolishness to those who are perishing, but to us who
are being saved it is the power of God” (1 Cor.1: 18).

“For Jews ask for a sign, and Greeks seek after wisdom; but we preach Christ crucified,
to the Jews a stumbling block and to the Greeks foolishness, but to those who are called, both
Jews and Greeks, Christ the power of God and the wisdom of God; because the foolishness of
God is wiser than men, and the weakness of God is stronger than men” (1 Cor. 1: 22-25 and
Gal.5: 11).

One could say that here the Apostle is challenging both Jews and Gentiles. He does not
feel the need to support his preaching with rational arguments, nor is he overcome by a sense
of inferiority for it. On the contrary, he does this consciously, his purpose being not to support
the people’s faith on the basis of the power of human words and human wisdom, but “in
demonstration of the Spirit and of power, that your faith should not be in the wisdom of men
but in the power of God.” “We preach,” he says, the “mystical wisdom of God, which is hidden,
and which God foreordained before the ages unto our glory” (1 Cor.2: 4-7).

The Prophets of the Old Testament, whom the Apostle also invokes, had already
proclaimed this same teaching (1 Cor.1: 19-20). “In vain do they worship Me, by teaching
human precepts and teachings. Therefore, look, | will proceed to remove this people. | will
remove them and destroy the wisdom of the wise, and the discernment of the discerning | will
hide” (Isaiah 29:13-14).

5. The power of the Spirit

The knowledge of God, the true faith, is the result of preaching the Cross. Preaching
alone, however, is not sufficient for revealing God to humanity. Just as preaching has God as
its source (since He revealed Himself in the Person of Christ), likewise acceptance of that
preaching on the part of man originates from the Holy Spirit, who leads man to Christ.

“Now we have received, not the spirit of the world” says the Apostle, “but the Spirit who
is from God, that we might know the things that have been freely given to us by God” (1 Cor.
2:12).

“...These things we also speak, not in words which man’s wisdom teaches but in words
which the Holy Spirit teaches, interpreting spiritual things to spiritual men. Natural man does
not accept the things that come from the Spirit of God, for they are foolishness to him; nor can
he know them, because they are spiritually discerned. But he who is spiritual judges all things,
yet he himself is not judged by anyone. For “who has known the mind of the Lord that he may
instruct Him?” “But we have the mind of Christ” (1 Cor. 2:13-16 and Isaiah 40:13).

Therefore, it is not a matter of “persuasive words of human wisdom”, but “...of
demonstration of the Spirit and of power, so that your faith should not be in the wisdom of
men but in the power of God” (1 Cor. 2: 4-5).
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The above-said points help us to understand why many people did not succeed in
finding the path that leads to truth and life, that is, the path that leads to Christ. It also helps
us to understand why the Apostles, prior to the event of Pentecost, were unable to recognize
the Lord and perceive His glory.

Indeed even those three disciples, who were present at the mount of Transfiguration,
did not experience at that moment the full majesty of the Lord’s glory. The apolytikion hymn
of our Church states this point quite characteristically, when it presents Christ demonstrating
His glory to His disciples “as much as they were able,” that is to say, not fully, but to the extent
that were able to perceive the glory of Christ.

We also understand why the disciples abandoned Christ while He was on the Cross, and
why they were afraid (Matth. 26:56, Mark 14:50, John 20:19), and why they did not
immediately proclaim the Resurrection of Christ after He had revealed Himself to them.

In actual fact, the Apostles recognized Christ only after Pentecost. Only then did they
begin to preach with power and authority, no longer feeling any fear towards the reactions of
Jews and Gentiles (Acts 4:1-20).

6. Why are there atheists?

The Apostle James makes a basic distinction between the “Wisdom” which “descends
from above” and the “wisdom” which he characterizes as “earthly, sensual, and
demonic” (James 3:15).

The latter “wisdom” is that which is entirely disconnected from God; it is the wisdom
which does not result in the glorification of God but in the glorification of man without God.
That is why it is characterized as “demonic” (cf. also Genesis 3:4ff).

The former kind of “wisdom” is not attributed to man’s effort, and this is why it is kept
hidden from the “wise and the prudent” of this world. It is revealed only to “infants,” as it
were (Matth.11: 25; Luke 10:21), or to “the foolish ones of the world,” the “base ones” and the
“weak ones,” so that “no flesh should glory in His presence” (1 Cor.1: 27-29).

All that we have mentioned here helps us to explain why so many people find difficulty
in confessing the dogmas of our Church. The reason is that they rely exclusively on their own
capacities and seek something which they cannot “grasp” by these means alone. This is the
case because, as is evident, the things of God cannot be fully adapted to the potentialities of
human thought. Man cannot possibly know God in the manner that he desires to know Him.

The wise Solomon says, that “Wisdom” is a puff of the power of God, and an emanation
of the glory of the Almighty.” It is “a reflection of eternal light and a spotless mirror of the
activity of God and an image of his goodness” (Wisdom of Solomon 7:25-26 - Septuagint).

Again the same one asks: “Who has learned Your counsel unless You gave wisdom and
sent Your Holy Spirit from on high” (Wisdom of Solomon LXX 9:17)?

History presents numerous examples of people who were unsuccessful in their quest
for God, because they relied on their own capability and on human potentialities. Many
philosophers as well as thinkers before Christ attempted to make themselves acquainted with
God through their logic. It was to be expected of course, that they would fail. Then, there are
others who ended up in denying God totally and proclaiming that God does not exist, while
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others said that there is a “certain power,” an “impersonal God,” who, nevertheless, does
not enter into any personal relationship with mankind.

God is the way, the truth and the life (John 14:6). He therefore cannot be far away
from us; He cannot be an impersonal being who does not come into relationship with man or
does not show any interest for the world, as some assert. “I am an approachable God says the
Lord, and not a God who is far away”, says the Lord through the mouth of the prophet. And he
adds: “Do I not fill the sky and the earth” (Jer. 23:23-24, Matth. 23:32, Mark 12:26)?

Therefore God, who is man’s Savior, is not far away from him; He is close to him, even
within him. The Holy Spirit reveals him inside man’s heart (John 14:26, 1 John 2:20, 27).

For this to happen, however, man must admit his weakness, cleanse his heart with
humility and repentance and ask for God to be revealed to him. If he does not do this, he is
condemned to remain as an “atheist” without the life-giving Lord. But not all “atheists” belong
to this category. Some people, who were engulfed in sin and carnal vices, had denied God,
because faith would have entailed unwanted consequences in their everyday behavior (Prov.
28:5, Ps. 13:1). This is because by denying Him, or by perceiving Him as distant, or as a Being
that is not concerned with man’s life, they would be able to pursue quietly their unruly lives
without the risk of being checked for it.

The Wisdom of Solomon says, that the Lord “is found, by those who do not tempt Him,
and He reveals Himself to those who do not distrust Him; because crooked thoughts separate
from God, and his power convicts the foolish, when He is tempted; and because wisdom will
not enter a malicious soul, nor reside in a body that is debtor to sin. For a holy and disciplined
spirit will flee from deceit and depart from senseless thoughts and will shun when
unrighteousness approaches” (Wisdom of Solomon, LXX 1:3-5).

The knowledge of God, therefore, requires clean heart and pure disposition. The
wicked man, just like the devil, who is the personification of all wickedness and every
provocation, can never attain the true knowledge of God, as much as he may search, even if
he memorizes the entire content of Holy Scripture.

Characteristic of this point is the second temptation of Christ:

As the Evangelist relates, the evil spirit brings Christ to the edge of the topmost point of
the Temple and says to Him:

“If You are the Son of God, throw Yourself down. For it is written: ‘He shall give His
angels charge over you,” and, ’In their hands they shall bear you up, lest you dash your foot
against a stone” (Matth. 4:6, Psalms 90:11).

Here, Satan’s disposition was not pure. Satan was not seeking any personal union with
Christ, that is, the true knowledge of God. On the contrary, he sought to lure the Lord into an
action that was wicked, since it was not an action of trust, love and obedience to the will of
the Father.It had no reference to the divine plan; but constituted an expression of
subservience to Satan’s plan.

It was for this reason that the Lord replies as follows:

“Again, it is written: You shall not tempt the Lord your God” (Matth. 4:7, Luke 4:12,
Deut. 6:16, and 1 Cor. 10:9, Numb.21:5-6).
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Thus, whoever does not start with pure disposition will never reach the Godhead of

the Lord and will not manage to be united with Him, however hard he may search, and
however hard he may study the Holy Scriptures.

“My soul was thirsty for the living God. When shall | come and see the face of God” (Ps.
42:2)?

He who yearns in his soul for God and runs like a thirsty deer to the water springs
(Psalms 42:1), that is, to Christ (John 4:10, 14, 7:37), will receive the “living water” (John
4:10). He who tries to quench his thirst on his own, will never achieve it.

“I shall give to him who thirsts from the spring of the water of life for free” (Revel.21:6).

“And let him who thirsts come, and whoever desires, let him take the water of life for
free” (Revel. 22:17; cf. Isaiah 55,1).

I
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CHAPTER 3

The Divine Energies

1. Ignorance of the essence of God

The Apostle Peter writes in his second epistle that: “His divine power has granted to us
all things that pertain to life and godliness, through the knowledge of Him, Who has called us
by His glory and virtue, by which have been given to us exceedingly great and precious
promises, that through these you may become partakers of the divine nature, having escaped
the corruption that is in the world through lust” (2 Pet. 1:3-4).

This last phrase of the Apostle, of course, does not imply that man can possibly come to
know the essence of God, that is, that which characterizes the divine Being and separates it
from the created beings. And this is because, if man were capable of entering the divine
nature, then he would himself become God; in which case, we would not have just one but
many gods. “You will not be able to see My face,” God says to Moses, “because it is not
possible for man to look upon My face and live” (Exod. 33:20; cf. 1 Tim. 6:16).

2. Knowledge of the divine energies

Nevertheless, the words of the Holy Bible are explicit; God’s promise is that He will
render mankind “communicant of divine nature,” i.e. partakers of the divine life.

So, how is this possible, if God’s nature is unapproachable by man?

The Fathers of the Church provide the answer, when they distinguish between the
Divine Essence and the Divine Energies. They assert that man cannot possibly become
acquainted with the essence of God. It is possible for him, however, to become acquainted
with God’s divine energies, which are inseparable from His essence. At this point, the Fathers
use the example of the sun’s rays, and say, that although the sunrays are inseparable from the
sun, they nevertheless are perceptible and they act beyond the sun.

Basil the Great says, that “the divine energies of God descend upon us. His essence,
however,remains unapproachable.” In this way, God is present in His divine energies, which
constitute a revelation of the divine nature. So, God reveals Himself to people through His
divine energies and invites them to become “partakers of His divine nature;” not participants
of His divine essence, but of His uncreated divine energies, which are inseparable from His
divine essence.

The glory of the Trinitarian God, which reveals itself with the uncreated divine light
within Creation and in the life of people, renders the Saints of our Church participants of the
divine glory.

We will have the opportunity to refer more extensively to this subject, when we speak
about the divine glory which fills God’s new creation, that is, the life of the Church and of the
Saints of the Church, and acts through the precious Cross, the sacred icons, the precious relics,
the sanctification of water, and generally speaking, through all the sanctified things of our
Church. For this reason, we shall confine ourselves here to a few things only, without further
fortifying them with the Holy Bible.
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3. The eternity of the divine energies

It is obvious that the expression of the divine essence through the divine powers and
energies is not at all dependent on the existence or non-existence of the world. The world has
absolutely nothing to do with this matter of fact. It is for this reason, then, that the divine
energies are uncreated and eternal, just as the glory of the Triadic God is uncreated and
eternal.

So, we understand that the event of the creation of the world, which is a result of the
divine energies, as well as all the events of God’s presence within the world, which occur by
means of the divine energies, do not incur any change in the divine life. They are a result of
God’s love, which, like all the divine powers, constitute the manifestation of God’s essence.

God remains unaltered, that is to say, without any “variation or shadow of change”
(Jam. 1:17; cf. Ps. 101:28). His glory, however, fills and vivifies man and the entire Creation.

4. God'’s traces in Creation

By means of these uncreated energies, which are active in the world and leave their
imprint on the creation, man is able, through invistigating the creatures, to perceive the
presence of God. In other words, he is able to discover the glory of God within the creation.

The Apostle Paul says: “that what can be known to men about God is manifest in them,
because God manifested it to them. Because His invisible attributes, namely His eternal power
and Godhead, are clearly being perceived, since the world was created, through His creatures,
so that men are without excuse” (Rom. 1:19-20).

The Prophet Habakkuk cries out:

“His virtue has covered heavenes,
and the earth is full of his praise.
And his brightness will be like light;
power is in his hands. He harmonized love
with His infinite power.
(Habakkuk 3:4; cf. Numbers 14:21).

The Psalmist also underlines the same truth:

“The heavens declare the glory of God,
and the firmament proclaims

that it is the work of His hands.

Every day transmits a word to the next
And every night proclaims knowledge to the next one.
These are not silent speeches, nor words
whose utterances are not heard.

Their words went out to all the earth,
and their utterances reached

the ends of the inhabited world. [...]

The law of the Lord is faultless,

And makes souls turn back;

the testimony of the Lord is faithful,
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making wise even infants.
The statutes of the Lord are straight,
And make the heart glad;
The commandment of the Lord is radiant,
enlightening the eyes ...”.

(Psalms 18:2-9, cf. Wisd. of Sol. 13:3-9,

and Wisdom of Sirach 43:11-33).

What is said here is not only about external witnesses to God’s presence in the world,
but mainly about the meeting of the divine energies of God in the heart of man; through the
union of man with the uncreated divine energies, which are a result of the divine grace inside
man.

Therefore, that which is revealed to man through creation is the glory of God, the love
and the wisdom of God. The rays of the divine glory which are projected and vivify the entire
Creation.

When man senses these life-giving rays of divine love, he senses the presence of God,
through the divine powers that God projects. He is united with God’s divine energies of God,
and so he becomes a vessel of God’s grace, a partaker of the divine nature and a “sharer of
God’s holiness” (Hebr. 12:10; 2 Peter 1:4).

I
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EAAHNIKH OPOOAO=02 EKKAHZIA
TOY ArOY IQANNOY TOY BAMNTIZTOY

28 Oktwpplou 2013
Ayanntot adsAdoi Evopiteg kat ¢pilot tou Ayiou lwavvou,
Yo mapakaAoU e va mapeupeBeite otV

1. ETHZIA TENIKH ZYNEAEY2ZH THZ ENOPIAZ MA2

Tnv Kuptakni 10 Nogpuppiov 2013, apcowc peta tnv Ocsia Asttoupyia otic 12:30 ..

EowkAelovpe tnv nuepnota dtataén tng Meviknc Zuvélevong. OL evopLteg pag yla va
HUTTOPECOUV VA CUPUETAOYXOUV otn levikn) ZUVEAEUOT, TIPETEL v €XOUV KOaTaBAAEL
NV €lodpopd Toug otnv EkkAnoia pag yia to €tog 2012. Y& nepinmtwon mou dev €XETe
TIANPWOEL TNV €Ll0Popa oag yia to 2012, oag SLVETE N eUKALPLA VO TO KAVETE TIPLV TNV
levikl Zuvéleuon.

Yac unevBupiloupe OTL o meplmTwon anouaoiag tng mMAsoPndilog Twv HEAWV OTNV
levikl Zuvéleuon tn¢ 10ng NoeguPpiov, 2013, t6te n levikn Zuvéleuon Oa
npaypatomnownBeil otig 17 Nogpppiov, 2013 kot ol anopacslg Ba mapbouv amnod ta
TiapovTa HEAN.

EAvapévovteg Tnv napouaoia oag Kal ot SU0 MEPUTTWOELG, SLOATEAOUUE

Me 8Laitepn ektipnon kat tnv ev Kupiw ayamnn,

Aewvidbag MoUANg MpwtonpeoPutepoc Ap. l'ewpylog A. Apayag
MNpoedpoc EvoplakoL JupPBouliov  lepatikwc NpoioTAapevog



HELLENIC ORTHODOX CHURCH
SAINT JOHN THE BAPTIST
October 28, 2013
Dear Parishioners and Friends of St. John the Baptist:

We are pleased to announce and cordially invite you to the following
event:

1. GENERAL ASSEMBLY

Sunday, November 10™ after the Morning Liturgy at 12:30PM. Please
find enclosed the agenda of the meeting. To participate in the
General Assembly, parishioners must be current in their church
membership for 2012. If you have not paid your dues for 2012, you
may do so prior to the General Assembly.

Please note that if there is no quorum of the Members at the General
Assembly on November 10th, 2013, the Meeting will be held on
November 17th, 2013 and decisions will be made by those present at
that time.

We are looking forward to seeing all of you on both occasions!

With apprerciation for your support and love in Christ,

Leonidas Moulis Protopresbyter Dr. George D. Dragas
President of Parish Council Priest in charge of the Parish
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EAAHNIKH OPOOAO=02 EKKAHZIA

TOY ArOY IQANNOY TOY BAMNTIZTOY

28 Oktwppiov 2013

Ayanntoi pag adeAdoi Evopiteg kot ¢pilot touv Ayiou lwavvou,

Me HeyAAn Xopd 00G OVOKOLVWVOUHE KOl CO¢ TPOOKAAOUUE OTL( akOAouBeg skdnAwoelg mou Ba
vivouv tnv Kuplakn, 8 AekepBpiouv 2013:

1) ETO0 £0pTAOTIKO YEUHA «AYATNG» OUECWE LETA TNV Ocia Asttoupyia

H T tou yebpartog, mou Ba meplappavel mARpeg yevpa Yaplol, Ba sival $20 katd dtopo.
NopakaloVpe Kaléote To ypadeio tng ekkAnaoiac (oto 617-536-5692) ylo vor KpATAOETE TPAMETL yla
NV NUEPA TOU YEVULATOG.

2) EkAoy€g yLa To vEo Evoplakod ZUpBoUALO, AUECWE LETA TO YEUUA «AyATtnG».

MopotpUvoupe OAa Ta evepyd HEAN TNG KOLWOTNTAC VA UTINPETAOOUV TILO EVEPYA TNV KOLWOTNTA HOG
B£tovtag umoPndLotnTa yla To Kovoupylo Evoplakd SUpBoUALo. YIiapxouv entd (7) keveég BEoelg OAeG
yla éva (1) xpovo Bntela. Ooa péAn evdiladépovtal MPENEL va €XOUV EKMTANPWOEL TG OLKOVOULKEG
TOUG UTIOXPEWOEL( QMEVOAVIL OTNV KOWOTNTA MOG Yo TOuAdylotov tov €va (1) teAeutaio. Ta
evblopepopeva HEAN Ba mpEmel va  eMIOTPEPOUV TNV  EMOUVONTOUEVN GOpUo  UTOPOANC
urtoPndLdTNTOC TO APYOTEPO HEXPL TNV TIPWTN AskepBpiou otig 2:00 p.u. oto ypadeio tne ekkAnoiag.

Me peydAn xapd oog MEPLUEVOULE OTO yeU A «AyAmng» Holl HE TNV OLKOYEVELA 00G Kal Toug ¢piloug
oag.

Me extipnon,

Agwvidag MoUANg MNpwtonpeoButepog Ap. Fewpyloc A. Apdyag
MNpoedpog Evoplakol upBouAiou lepatikwg MpoloTapevog

YNOBOAH YNOWH®IOTHTAZ A TO ENOPIAKO :YMBOYAIO

ONOMA EMQNYMO THAEDOQNO
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HELLENIC ORTHODOX CHURCH
OF SAINT JOHN THE BAPTIST

October 28th, 2013

Dear Parishioners and Friends of Saint John the Baptist:

We are pleased to announce and cordially invite you to the following combined events on Sunday,
December 8, 2013:

1) Annual Festal “Agape” Luncheon right after the Divine Liturgy.

The suggested donation for the luncheon, which will be our traditional fish dinner, is $20 per
person. Please call the church office, at 617-536-5692, to reserve your table for the luncheon.

2) Parish Council Elections

Elections for our new Parish Council will be held immediately following the “Agape” luncheon.

We appeal to all active members to consider serving the Community as a Member of the Parish
Council. There are seven (7) positions that need to be filled, all of which are one (1) year term.
Interested members need to be members in good standing of the Parish for at least the last one
(1) year before the date of the election. All candidates should return the attached nomination
form by December 1st at 2:00 PM to the Church Office.

We are looking forward to seeing you at the “Agape” luncheon together with your family and
friends.

Sincerely,
Leonidas Moulis Protopresbyter Dr. George D. Dragas, DD
President, Parish Council Parish Priest

NOMINATION FORM FOR THE PARISH COUNCIL

FIRST NAME LAST NAME TELEPHONE




OKTQBPIOZ 2013
NMPOrPAMMA AKOAOYOIQN

6 OxtwpPpiou: 3" Kuplakn tov Aoukd —
Owpag AnootoAog, Maptug Epwtnic
8:00 m.p.: AkoAouBia tou OpBpou.

9:30 m..: Oela Aettoupyia.

13 Oktwppiouv: 4" Kuprakr tou Aoukd — Twv
Ayiwv MNatépwv tng Z° OLKOUEVLKAG
Zuvobou

8:00 m.p.: AkoAouBia tou OpBpou.

9:30 m..: Oela Aettoupyia.

20 OxktwpPpiou: 6" Kupiaxkr tou Aoukd -
Aptépios Meyalopaptug, FepAoLpog o év
KepaAAnviq

8:00 m.p.: AkoAouBia tou OpBpou.

9:30 m..: Oela Aettoupyia.

26 Oktwppiov: Zappato — AnuATELOG
Meyalopaptug MupoBAUTnG, AVAUVNOLG
Zewopod TG Kwv/moAewg

6:30 1..: AkoAouBia tou OpBpou.

7:30 m.p.: Oela Asttoupylia.

27 OxktwpPpiouv: 7" Kuprakr tou Aouké —
Néotwp Maptug, Kuplakog
Ap)xleniokonog Kwv/moAewg

8:00 m.p.: AkoAouBia tou OpBpou.

9:30 m.u.: Oela Asttoupyia.
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OCTOBER 2013
SCHEDULE OF SERVICES

October 6: 3" Sunday of Luke — The Holy
Apostle Thomas, Martyr Erotidus

8:00 a.m.: Orthros Service

9:30 a.m.: The Divine Liturgy

October 13: 4" Sunday of Luke — Memory
of the Holy Fathers of the 7th Ecumenical
Council

8:00 a.m.: Orthros Service

9:30 a.m.: The Divine Liturgy

October 20: 6™ Sunday of Luke — and of the
Great Martyr Artemius, Gerasimus of
Cephalonia

8:00 a.m.: Orthros Service

9:30 a.m.: The Divine Liturgy

October 26: Saturday — Great Martyr
Demetrius Myrrh-streamer of Thessaloniki,
Memorial of Earthquake in Con/ple

6:30 a.m.: Orthros Service

7:30 a.m.: The Divine Liturgy

October 27: 7 Sunday of Luke — The Great
Martyr Nestor, and St Cyriacos Archbishop
of Constantinople

8:00 a.m.: Orthros Service

9:30 a.m.: The Divine Liturgy



NOEMBPIOZ 2013
NMPOrPAMMA AKOAOYOIQN

3 NoepupPpiou: 5" Kupiakn tou Aoukd - Ayiot
AkeLpag, lwong kot AelOaidg, AVaKouLsn Twv
lepwv Aswpavwv tou Ayiou Mlewpyiou

Tou Meyalopaptupa kot Tportatogpopou

8:00 mt.p.: OpBpog, 9:30 m.p.: Ocia Asttoupyia

8 NogpuBpiou: Napaokeur) Eonépac -Al. NEKTAPIOY
NMENTANOAEQZ

7:00 p.p.- 11:30p..: Aypunvia

Oa akoAovdnoet beéiwon

10 NoepPpiou: 8" Kupiaki tou Aoukd — Ayiot
OAvpndg, Hpwéiwv, Epactog, Zwoinatpog Kot
Koudptog ot Andctolol and toug EBSounkovta,
Apoéviog o Kanmadokng

8:00 m.p.: OpBpog, 9:30 m.u.: Ocla Aettoupyia

17 NoeppPpiou: 9" Kupraki tou Aoukd - Aylog
lpnyoplog Neokatoapeiog o Oavpatoupyog,
Ayol Frevvadiog kat Magyuog Natplapyeg
KwvotavtivountdAewg

8:00 m.p.: OpBpog, 9:30 m.u.: Ocila Aettoupyia

20 NoepPBpiou: Tetdptn Eonépag — EIZOAIA THZ
YMNEPATIAZ OEOTOKOY
7:00 p.p.- 11:30p..: Aypunvia

24 NoegpBpiou: 13" Kuplakr tou Aoukd - KAung
’Eniokomog Pwung, NMétpog AAefavdpeiag
8:00 m.p.: OpBpog, 9:30 m.u.: Ocila Aettoupyia

29 NospPBpiouv: Napaockevun: EZNEPINOZ AT.
ANAPEOY NMPQTOKAHTOY

7:00 p.pu., oto NapekkAnolo tou KaBedpikol
voou, 162 Goddard Avenue, Brookline.

30 NospPBpiou: Zappato - ATIOY ANAPEOY TOY
NPQTOKAHTOY

8:30-10:30 rt.u.: OpBpog kat Ocsia Asttoupyia
Xopootatouvrtog tou 2ef/tdtou Mntp/Tou
Bootwvng k.k. MEOOAIOY oto MapekkAnolo
tou KaBebplkol vaou, 162 Goddard Avenue,
Brookline.
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NOVEMBER 2013
SCHEDULE OF SERVICES

November 3: 5th Sunday of Luke - Martyrs
Acepsimas, Joseph & Aeithalas of Persia,
Translation of the Relics of St. George the Great
Martyr and Trophy Bearer

8:00 a.m.: Orthros, 9:30 a.m.: Divine Liturgy

November 8: Friday night —ST. NEKTARIOS THE
WONDERWORKER

7:00 p.m. —11:30 p.m.: VIGIL

Reception to follow

November 10: 8th Sunday of Luke — Saints
Olympas Herodion, Erastos, Sosipatros and
Quartos from the 70 Apostles and Arsenius of
Cappadocia

8:00 a.m.: Orthros, 9:30 a.m.: Divine Liturgy

November 17: 9th Sunday of Luke — Saint
Gregory of Neocaesarea the Wonderworker,
Gennadius and Maximus Patriarchs of
Constantinople

8:00 a.m.: Orthros, 9:30 a.m.: Divine Liturgy

November 20: Wednesday night —-THE ENTRANCE
OF THE THEOTOKOS
7:00 p.m.—11:30 p.m.: Vigil

November 24: 13th Sunday of Luke - Our Holy
Father Clement, Pope of Rome, and Peter,
Archbishop of Alexandria

8:00 a.m.: Orthros, 9:30 a.m.: Divine Liturgy

November 29: Friday-VESPERS OF ST ANDREW
THE FIRST-CALLED

7.00 p.m.: Vespers at the Cathedral Chapel,

162 Goddard Avenue, Brookline

November 30: Saturday - ST ANDREW THE FIRST-
CALLED

8:30 a.m. -10:30 a.m.: Hierarchical Orthros and
Divine Liturgy with

His Eminence Metropolitan Methodius of Boston
and area Clergy at the

Cathedral Chapel, 162 Goddard Avenue, Brookline



AEKEMBPIOZ 2013
MPOrPAMMA AKOAQOYOIQN

1 AskepPpiou: 14" Kuprakr tou Aoukd —
NoaoUu Npodnrtou, Dkapétou tou EAefpovog
8:00 m.u.: Opbpog

9:30 m..: Osia Asttoupyia

Etrioto eopTacTiKoO yeuua «Aydmng»

8 AekepPpiou: 10" Kuprakr tou Aoukd —
Mpoegodptia tng ZUAARYEWG TG Ayiag Avvng
8:00 m.u.: OpBpog

9:30 m..: Osia Asttoupyia

15 AekepuBpiou: 11" Kuprakr tou Aoukd —

Twv Ayiwv NMponatéopwyv. Tou Ay. lepopudptupog
EAguBepiov Katl TG UNTPOG autoL Avoiag.

8:00 m.u.: OpBpog

9:30 m..: Osia Asttoupyia

22 AekepPpiouv: Kuprakn - Mpo tn¢ XpLotou
Frevvioswg. Avaoctaoiog MeyaAopoptupog
8:00 m.u.: OpBpog

9:30 m..: Osia Asttoupyia

24 AekepPpiou: Tpitn Eonépag —

MPOEOPTIA XPIZTOYTENNQN

5:30 p.W.: MeydAeg Qpeg Twv XpLOTOUYEVWWWY
7:00 p.p.: Méyag Eomeplvog Twv XpLOTOUYEWWVY
peta 0. Asttoupyiog tou MeydAou Baaotleiou

25 AekeuPpiou: Tetaptn - H KATA ZAPKA
FENNHZIZ TOY KYPIOY (XPIZTOYTENNA)
8:00 m.p.: Opbpog

9:30 m..: Osia Asttoupyia

29 Askepppiou: Kuprakn - Metd tng tou
XpLotou levvRoswg, 14,000 N

8:00 m.pu.: OpBpog

9:30 m..: Osia Asttoupyia

31 AskepBpiou: Tpitn - NAPAMONH THZ KATA
ZAPKA MNEPITOMHZ TOY KYPIOY HMQN IHZOY
XPIZTOY kat tng Mviung tou v Ayiotg NMatpog
NUwv BaotAeiou tou Meydlou, ApXLEMLOKOTIOU
Kawoapeiag tng Kannadokiog

7:00 p.pu.: Eomepvog
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DECEMBER 2013
SCHEDULE OF SERVICES

December 1: 14" Sunday of Luke — Nahum
the Prophet, Philaret the Merciful

8:00 a.m.: Orthros

9:30 a.m.: Divine Liturgy

Annual “Agape” Luncheon

December 8: 10" Sunday of Luke —
Forefeast Conception Theotokos, Patapios
8:00 a.m.: Orthros

9:30 a.m.: Divine Liturgy

December 15: 11th Sunday of Luke -
Holy Forefathers, Hieromartyr Eleftherios
And his mother Anthia

8:00 a.m.: Orthros

9:30 a.m.: Divine Liturgy

December 22: Sunday before Nativity,
Great Martyr Anastasia

8:00 a.m.: Orthros

9:30 a.m.: Divine Liturgy

December 24: Tuesday Evening -

EVE OF NATIVITY

5:30 p.m.: Great Hours of Christmas

7:00 p.m.: Great Vespers of Christmas with
the Divine Liturgy of Saint Basil the Great

December 25: Wednesday - NATIVITY OF OUR
LORD JESUS CHRIST (CHRISTMAS DAY)

8:00 a.m.: Orthros

9:30 a.m.: Divine Liturgy

December 29: Sunday after Nativity,
14,000 infants (Holy Innocents)

8:00 a.m.: Orthros

9:30 a.m.: Divine Liturgy

December 31: Tuesday Evening (New Year’s Eve)
Eve of the Circumcision of our Lord Jesus Christ
and of the Feast of our Father among the Saints
Saint Basil the Great, Archbishop of Caesarea

of Cappadocia

7:00 p.m.: Vespers Service
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you find interesting to our church office by email, mail or by calling 617-536-5692.

«O Npodpopog» eival éva tpunviaio evnuepwtikd SeAtio. H mpobeopia ywa dnuocievon oto
TpUNVIaio evnuepwTikO SeAtio eival n 15" tou mponyoluevou pAva. MapoakaloUpe Katabéote
OToLaSATOTE VEQ, AVAKOWWOEL i O,TL Ao Bewpeite evdladépov oto ypadeio tng ekkAnoiag

pHéow taxubpopeiou, nAektpovikoL taxudpoueiou f maipvovrtag tnAépwvo oto 617-536-5692.



25 AEKEMBPIOY 2013
H FTENNHZIZ TOY ZQTHPOZ XPIZTOY

AmnoAvrtikiov tn¢ Kata Lagka I'evvnoewg Tov Kvgiov. 'Hxog d .
H yévvnoic oov, Xp1oTé 0 Oedg Nuwv, avETEIAE T KOOUW TO PWG TO TNG YVWOEWG: EV
avTI) Y&p 0i TOIG AOTPOIG AQTPEVOVTEG DTIO a0TEPOG EO1OXOKOVTO LE TTIPOOKVVELV, TOV
‘HAov t116 dixatoovvig, kai L€ yivawoxew €€ 0povg avatolnv- Kopre 60 ool.

DECEMBER 25
THE NATIVITY OF OUR SAVIOR JESUS CHRIST

Apolytikion of the Nativity of our Lord. Fourth Tone.

Your birth, O Christ our God, dawned the light of knowledge upon the earth. For by Your birth
those who adored stars, were taught by a star, to worship You, the Sun of Justice and to know
You, Orient from on High. O Lord, glory to You.



